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Adım
Ben üç şey biliyorum; 
Dinlemekle dört kılana
anlatacağım.
Özdemir Asaf

Step
I know three things;
I will tell them to the 
one who makes it four 
by listening. 
Özdemir Asaf
(Translation: Ayhan Kaya)

Lend Them Your Ears is one of the initiatives we started to share our research 
participants’ unfiltered experiences.

We designed our research project to understand how European youths, native or 
migrant-origin, respond to the flows of globalization resulting in de-industrialization, 
unemployment, depopulation, geographical mobility, social-economic deprivation, 
spatial deprivation, and nostalgic deprivation. Our participants rely on diverse and 
occasionally clashing repertoires to express their discontent with the current social, 
economic, political, and spatial conditions. So far, however, we observed that they do 
not necessarily speak their minds in mutually exclusive terms.

In our interviews, we frequently come across profound and nuanced expressions that, 
we believe, are worthy of being shared widely outside of our academic publications. 
The quotes presented in this section make us think, even though we do not always 
agree with their content, rhetoric, or the terminology on which they rely. While 
processing their arguments in various ways in our research, we aim to keep our 
interlocutors’ voices as they want them to be heard as we believe we should be 
opening up conversations, not closing them down.

As Robert Young pointed out earlier in his seminal work, White Mythologies (London: 
Routledge, 2004: 5), it is not that they do not know how to speak, “but rather that the 
dominant would not listen.” In that spirit, we are very excited to introduce this new 
series where we share excerpts from our in-depth interviews. Listening and learning 
should be a staple of public debate. Therefore, we lend our ears to the often 
overlooked, ignored, unheard, or politically corrected voices. At the same time, this will 
serve as a platform for students, experts, and stakeholders who seek ways to make our 
societies more equal. DOI: 10.5281/zenodo.7442541
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The term “radical" comes from the Latin word of radix (root) and 
radicalization literally means the process of going back to the roots.
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"Empathy is about finding echoes of another person in yourself." Mohsin 
Hamid
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Critical Interpretations of 
Identities and Pushing Factors 

of Radicalization 
Testimonies from youth
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Young members of far-
right organizations, who 
are outspoken about 
their political affiliations, 
feel as they are 
vulnerable to negative 
reactions, humiliation 
and hatred.
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European youths affiliated 
with movements labelled as 
far-right find it appealing 
that there exist organizations 
that accept them despite 
their marginal characteristics 
or radical opinions.
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Native youngsters labelled 
as far-right emphasize the 
cultural elements to 
distinguish their national 
identity from the rest. 
Nostalgia for the past is 
widespread among native 
youths residing in remote 
places.
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Not compromising any aspects 
of their nativist identity, many 
native youngsters labelled as 
far-right portray themselves as 
patriotic citizens of their 
nations and demand minority 
groups to oppress their 
differences.
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The native youth in remote 
places enjoy living far from big 
capital cities despite lacking 
access to youth-friendly 
facilities, employment and well 
transportation options. Their 
distance protects them from a 
competition they might lose in 
the free market.
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The scale of a place and one’s 
sense of belongingness to a 
place seem to have a negative 
relationship for some native 
youngsters labelled as far-right. 
The smaller the place they felt 
they belong to, the stronger 
their belongingness appeared 
to be.
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"Between stimulus and 
response, there is a 
space. In that space lies 
our freedom and power 
to choose our response. 
In our response lies our 
growth and freedom.” 
Viktor E. Frankl
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For self-identified Muslims 
with migration backgrounds, 

navigating business often 
becomes a way of knowing, 

thinking critically, and 
gaining familiarity beyond 

generating economic 
income.
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For self-identified Muslim 
youngsters with migrant 
origins in Europe, the 
task of reconciling their 
Islamic and cultural 
heritage with their 
identity constitutes a 
central issue.
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Some self-identified 
Muslim youths, who 
feel they do not fit in 
the majority society, 
emphasize the 
discovery of self as the 
true purpose of 
religion.
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While heavily 
criticizing patriarchal 
parents, many self-
identified Muslim 

youngsters praised 
their parents who 

allowed them to begin 
their own religious 

journey.
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Our self-identified 
Muslim interlocutors’ 
religious notions and 
practices evoke them to 
navigate the complexities 
of life: the social 
relations, the 
responsibilities, the 
desires.
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Sources of Discontent
Testimonies from youth
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As Octavio Paz once said in his poem Sunstone: "... in 
order to be, I must be another, leave myself, search for 

myself in the others..." 
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Native youngsters 
residing in remote 
places in Europe 
feel insignificant 
in the eyes of 
European Union.
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Native youngsters resent against 
global cultural flows, especially 
mediascapes - the flow of far-
reaching images of the world 
created by the media. For them, 
European countries should 
embrace an isolationist 
approach and retreat from the 
dangerous world.
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Most of the native 
European youths who 

are labelled as far-
right blame 

globalization for being 
associated with 

income convergence 
across the European 

Union countries.
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"The logic of 
globalisation contrasts 
markedly with that of 
internationalism. The 
latter, with its intrinsically 
democratic foundation, 
[...] is embedded in 
accountability." Phillip W. 
Jones

25



Native European youth labelled 
as far-right generate a local 
protectionist reaction against 
the search of renewable energy 
investments that do not 
address unemployment 
anxieties and create new 
environmental concerns.
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Native youngsters with far-right ideologies refuse being called racist and object to 
being alienated from the rest of the society because of their strong belief in 

“leitkultur" (leading culture).
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Acknowledging the personal 
sacrifices made by their hard-
working ancestors, some native 
youth justify their privileged 
status in society and express 
great desire to keep this 
position by opposing welfare 
support.
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Two quotations reflect on the existing contradictions that our interlocutors 
grapple with. "I have never agreed with my other self wholly. The truth of the 

matter seems to lie between us.” Khalil Gibran.
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The excerpt on the 
right demonstrates 
how past grievances 
and memory act as a 
catalyst for social 
mobilization and 
potential future 
conflict.
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Experiences of 
discrimination in 
educational settings 
appear to be very 
prevalent in the 
narratives of self-
identified Muslim youth 
with migration 
background.
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While most self-identified 
Muslim women living in 
Europe highlighted the 
importance of living by 
their religious principles, 
some engaged in critical 
discussions of uneven 
gender and religious 
structures.
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Many self-identified 
Muslim youngsters see 
a direct relationship 
between their 
religiosity and 
experiences of 
discrimination in 
Europe.
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While navigating between the 
clashes amongst nationalities, 
religiosities, communities and 
ideologies, self-identified 
Muslim women wish for a 
world where no women feel 
any pressure to make any 
choice.
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In rare cases, self-identified 
Muslims recognized their 

political and ethnic 
identities rather than 

religious identities as the 
sources of conflict between 

majority societies and 
themselves.
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Our young female self-
identified Muslim interlocutors 
make a clear distinction 
between religion, culture and 
ethnicity. They see religion as a 
source of emancipation rather 
than parental ethno-cultural 
repression.
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Rather than an 
unquestioned ideological 
commitment, interest in 
the right-wing 
movements may stem 
from a desire to find 
unorthodox solutions to 
chronic problems.
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The quotation 
exemplifies the growing 
resentment among the 
European youth against 
the mainstream political 
parties that are not 
communicative enough.

38



Country Specific 
Sources of Discontent

Testimonies from youth
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Many self-identified Muslim 
youngsters in the 
Netherlands are aware of 
their rights and the 
mechanisms they can use to 
seek justice when faced with 
discrimination.
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Dutch native youngsters fear that long-standing multiculturalist 
policies in the Netherlands are a threat to the Dutch culture.
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Emmanuel Macron disappoints self-identified French-Muslims, who underlined the 
success of right-wing populist parties’ communication strategies.
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Just as Le Pen has put forward 
the “European Union of 
Nations”, some native 
youngsters labeled as far-right 
have proposals about 
transforming the EU with a 
nationalistic vision rather than 
exiting it.
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Many German native 
youth with involvement 
in right-wing movements 
highlighted the 
importance of disobeying 
the law in street protests 
to pursue political 
objectives.
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Noticeable Similarities
Testimonies from youth
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Regardless of their background, European youngsters are reflecting a view 
of civic identity separate from one’s racial and ethnic background.
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Many youth 
recognizes the power 
of small communities 

and are critical of 
ruling authorities. The 

excerpt below 
illustrates the value 
and the potential of 

grass-root collectives.
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Political participation can be 
dissuaded or instigated by 
feelings of efficacy, everyday 
life responsibilities, and 
political distrust. Our work 
indicates empirical patterns 
that underlie the value of 
elections, organizational 
membership & street 
demonstrations.
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Among both self-
identified Muslim 
and native youths 

labelled as far-right, 
many share 

negative 
experiences with 
the police and its 
excessive power.
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The distribution of 
wealth is commonly 
problematized by both 
self-identified Muslim 
youth and native youth 
labelled as far-right.
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Regardless of their 
ideological, religious and 

ethnic backgrounds, many 
young Europeans lack trust 
in politicians. Although we 
are cautious with regard to 
causal inference, many of 
them appeared to live in 

small rural areas.
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Native European youth 
labelled as far-right need 
to be heard since they 
are not any different 
from others in terms of 
their expectations in 
everyday life.
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Feeling silenced for their 
political thoughts, the self-
identified Muslim youths 

and the native youths 
labelled as far-right 

complain about social 
media companies' immense 

power to restrict 
communication online.
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Youngsters use social media 
platforms, specifically 

Twitter, to follow political 
and social issues while also 
showing healthy skepticism 
towards the quality and the 
authenticity of the content.
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Many self-identified 
young Muslims in Europe 
are similar to native 
youth in regard to the 
ways in which they 
perceive the mass 
migration of refugees. 
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Both the right-wing 
native and the self-
identified Muslim 
youngsters we spoke to 
had limited opportunity 
to benefit from the 
mobility aspect of 
globalization.
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Our young interlocutors’ 
anxious expressions about 

future made us ponder 
about Maya Angelou’s 

words: "There is nothing 
quite so tragic as a young 

cynic, because it means the 
person has gone from 

knowing nothing to 
believing nothing."
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Personal Management 
of Grievances or Joint 

Solutions?
Testimonies from youth
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While assessing the detrimental effects of globalism, many native youngsters who are labelled as far-right 
pointed at the importance of mutual support amongst the ones who are treated unfairly.
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Many self-identified Muslim 
youngsters who feel 
marginalized by the majority 
society also acknowledged 
the importance of showing 
solidarity with Black people 
beyond their country of 
residence.
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Some of our self-identified 
Muslim interlocutors of 
migrant origin acknowledge 
their duty in raising well-
mannered Muslim children 
by serving as role models.
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Self-identified Muslim 
youngsters with migrant 
origin sometimes 
appeared sympathetic 
towards their native 
counterparts, who feel 
trivial in a diverse society.
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Irrespective of their ethno-
cultural differences, some 
European youngsters with both 
migration and native 
backgrounds who are 
imprisoned in their distinct 
cultural clusters are trying to 
find ways and channels to 
communicate with each other.
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“Doing and making are 
acts of hope, and as that 
hope grows, we stop 
feeling overwhelmed by 
the troubles of the world. 
We remember that we —
as individuals and groups 
— can do something about 
those troubles.” Corita 
Kent
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